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a renalssance, a re-creation, Women are spumming this renewal, and ac-
tively reawakening the Goddess, the image of “the legitimacy and be-
peficence of female power.™™

he decls Goddess religions, women have lacked re- |

[ Singg the dedine of the God ions, women hav
Egious models and spintual sysfems that speak to female needs and
expenicnoe. Wale ima mgrniﬂfdiﬁmryﬂir'” « both Western and Eas:-
Efn I':Hﬁmﬁ- Regardless of how abstract the underiying concept of God
may be, the symbols, avatars, preachers, prophets, gurus, and Buddhas
are overwhelmingly male. Women are not encouraged 1o explone their
own strengths and realizations; they are taught to submit to male au-

thority, to identify masculine perceplions as their spiritual ideals, fo
deny their bodics and sexualigy, to Gt their insights into a male mold.
Mary Daly, author of Bryoad God e Fellerr, points out that the model
of the universe in which a male God rules the cosmos from oubside
serves 1o legitimize male control of socal institutions. “The symbol of
the Father God, spawned in the human imagination and sustained as
plausible by patriarchy, has in turn rendered service to this type of
sociely by making its mechanisms for the oppression of women appear
nght and fitting. ** The unconscicas model continues to shape the per-
ceptions even of those who have consciously rejected religious teachings.
The details of one dogma are rejected, but the underlying structune of
belief is imibabed at 30 decp a bevel it i rarely questioned. Instead, a new
dogma, a parallel structure, replaces the old. For example, many people
. have rejected the “revealed truth” of Christianity withoul ever ques-
. Boning the underlying concept that truth is a set of beliefs revealed
- theough the agency of a "Great Man,” possessed of powers or intelli-
- gence beyvond the ordinary human scope. Christ, as the “Great Man,”
may be replaced by Buddha, Freud, Marx, jJung, Wemer Erhard, or the
Maharaj Ji in their theology, but truth is always seen as coming from

nekar structures at tmes of crisis, batflement, or defeat.”™
symbolism of the Goddess is not a parallel structlie 10 the
“eymibodism of God the Father. The Goddess dogs not rule the workd; She
N world. Mandfest in each of us, She can be known internally by
“every inanvidual, inall her magnificent diversity, She does not legitimize
rule of cither sex by the other and lends no authority 1o rulers of
oral hierarchies, [n Witcheraft, each of us must reveal our own
‘Diity i3 seen in our own forms, whether female or male, becau

wi.lhtht iwi

is & i5
of the human and natural world.

within with her outer mani-

e else, a3 only knowable secondhand. As feminist scholar
Liarsd points osib, “Symbol sysiems cannot simply be rejected, they mu
=2 e ploed, Where there s no replacement. the mind wall revert fo
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The symbol of the Goddess is poemiagegic, a term coined by Anton
Ehreneweg o “describe its spedial function of inducing and symbolizing
the epo's creativity. ™ [t has a dreambibe, “slippery” qml'rly.t:h?ea:peﬂ
slip!.htuamdwrm _._Ei_Eiismml_a__ rnllEIs-‘;| in ::: mhu::ﬁ,ﬂm =
Jer images not define o pin down a ot of & : spark

_inspiration, creation, Tertility of mind and spink: "One thing becomes
another./In the Mother . . . In the Mother . . .~ (fial chant for the Win-
ter Selstice).

of the Goddess symbol for women cannot by oses-
mmwﬁe Coddiss nspires women Lo see ourselves as

[ =diine, our bodies as sacred, the changing phases of our lives as holy,
our aggression as healthy, our anger as purilying. and our power to
nurture and create, but also o Timdt and destroy when necessary, as the
very force that sustains all life. Through the Goddess, we can discover
our strength, enlighten our minds, own our bodies, and celebrate our
emotions, We can move beyond namow, constricting roles and become
whiole.,

—__The Goddess is also im At fior maen, The oppresston of men in
Father Gosd-ruled pﬂhhﬁ!#fii_u;peﬂupa Jess obvious but no less tragic
than that of women. Men are encouraged to identify with a model no
human being can successfully emulate; to be minirulers of narrow uni-
verses. They are internally split, into a “spiritual” sell that is supposed
tor conquer their baser animal and emotional natures. They are at war

ire of eg0,

with themschves: in the West, to “conguer” sin; in the East, to -
P 0% rom Thest wars urnlataged. en Tose touch

ih their feelings and their bodices, becoming the "sucoessful male zom-
bics® described by Herb Goldberg in The Hazards of Beimg Male: =Op-
pressed by the cultural pressures that have denbed him his feelings, by
the mythology of the woman and the distorted and self-destructive way
he zovs and relates to her, by the urgency for him to “act like a man,”
which blocks his ability to respond to his inner promptings both emo-
tionally and physiologically. and by a generalized self-hate that causes
him to fieel comfortable only when he is functioning well in hamess,
not when he lives for joy and personal growth.""

Because women give birth to males,” nurture them at the breast,
and in our culture are primarily responsible for their care as children,
=gvery male brought up in a traditional home develops an intense carly
jdentification with his mother and therefore carries within him a strong
feminine imprint.™ The symbol of the Goddess allows men to expert-
ence and integrate the feminine side of their nature, which is often fei
to be the deepest and most sensitive aspect of self, The Goddess does

wmﬁmm him, as a pregnant wom
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B The rise of Goddess religion makes some politically orienied fe
nists uneasy. They fear it will sidetrack energy away from action to bring
.ﬂ:rmltsudd change. But in areas as deeply rooted as the relations be-

3 hﬂnlhu- social i come about when the myths
K _and sy mﬁ?ﬁam?ﬁrmm ed. The symbol of the

---i- tual power both 1o challenge systems of

lndhanmlt new, IH':v_udr.nbrd cultures.

Modern Witcheraft® is a rich kaleidoscope of traditions and oren-

"__ml\!.f the small, dosely knit groups that form the congre-
E‘Mlﬂrcn.ft.. are aytonpmous; there is no central authority that

Hrmm*mnmimucmfﬂmrm&mfmhm

H:dﬂl dwn in an unbroken line since wwhm%_
~ Dthers derive their rituals from leaders of modern revivals of —
"T bwo whose followers are most widespread are Gerald Gardner and

% Sapders, both British. Feminist covens are probably the fastest-
ving arm of the Crait. Many are Dianic a sect of Witchcraft that
ﬂrmmmm&mﬂ:mmhﬂmmmm
nmﬂrmmuﬁmuﬂimﬁmm;
S mwmhﬁm&wﬁ m:hli-:m which g

1 .'--r'.l;.'._. which reflect oair i
#‘ g% n 20T U TISREEE  FAOOT) “ihes,” the Greek word
d an the Faery Eradition. Other Wit
| d attifudes

L=




